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Abstract

Indigenous women experience some of the highest rates of violence in the country, and
few people have acknowledged this reality. Today there is little care or understanding as to why,
or how we can stop this from continuing. However, indigenous communities and allies have
demanded legislative action from local and national policymakers through protest. For many
protest functions as an effective tool for instigating change because it signals to lawmakers: “Pay
attention to this issue. Your constituents care about this.” By informing lawmakers to address
legislation that either reinforces one side of an issue or discourages it, therefore directly
promoting their needs outside of voting and attending town halls. We think of the Suffragettes,
and their work to achieve the 19th Amendment previous to 1920, and even the Sisters of St.
Joseph of Carondelet have all used their voices and abilities to take action in order to make real
change in the government. Through this project, I will be focusing on violence against
Indigenous women, and how thousands of cases have inspired protests and movements regarding
this issue, then have successfully caused for legislative change.
The second part of my project will consist of my own research on one particular injustice
at St. Kate’s. Specifically, I will be sharing research collected from the university archives, the
greater history of the Dakota people in Minnesota, and advocating for land acknowledgement
from the St. Catherine University Administration and Sisters of St Joseph of Carondelet.

HOW PROTEST INFORMS POLCY

2
Inspiration

In the social work profession, it is mandated by our Code of Ethics that we respond to
social injustice. Many in the practice do this by directly working with oppressed groups and
serve as resources that can connect them to systems that encourage and empower them. Other
social workers directly challenge the systems of injustice through advocacy and policy practice.
This can come in a variety of forms, but the most common by far would be participating in
protest and lobbying on the issue you care about to your legislatures. Protest itself in my view is
a form of lobbying as it works as a clear and direct call to action for change. Notable protests
such as the Suffragist movement and Civil Rights, all directly call out a system of injustice
through direct and indirect action. Each of these movements are prompted by a policy, political
choice, legislative action (or lack thereof) that they feel harms many. For the purposes of this
paper, I want to better understand protest in response to an injustice has inspired policy, while
also calling out the injustices I see at St. Catherine University as my own form of protest.
Specifically, I will be calling out the land history of St. Kate’s and how as stewards of this place,
we have actively ignored this story of our school.
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Introduction

Objection to policy, politics, and legislation is incredibly popular. We are regularly
displeased by the actions of the government, a group, or the lack of action, and are then
motivated to act in some way that seeks change. Many just turn to write their thoughts on social
media and vent their frustrations to family and friends. Others choose alternate platforms to
voice their feelings and anger, such as protest. Protest can come in a variety of forms that aim to
disrupt society in some way and draw attention to a particular group of people or issue. It could
focus on any issue or injustice that perpetuates societal limitations and ideally have some effect
on public belief, legislation, and policy that improves the quality of life for many. Protests or
social movements have the power to completely change the world around us immediately and for
the future. Ultimately, they work in a realm of social work known as macro-practice (NASW,
2020). Macro-practice social work supports communities and the services they need to thrive
(NASW, 2020). For example, providing a food stamp program for people in need, looking for
better policing practices in your county, or lobbying your government for better public
transportation would all be considered macro social work practice. Therefore, this understanding
helps us see that protest is used as a powerful intervention the helps a community reach a goal.
Metaphorically speaking, “fixing the pond to fix the fish” (Singer, 2018).
For the purposes of this paper, I will examine how an injustice and subsequent protest has
directly informed policy, political action, or legislation in regard to one social movement –
injustice and violence towards indigenous women. Therefore, I will be sharing cases and
statistics about the violence against women that have motivated others towards social and
political action. Please be cautious in the upcoming sections if such content is difficult for you as
a reader to look at.
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Understanding Protest

If protest is an action or movement that aims to disrupt society in some way, then it often
draws attention to a particular issue or group of people. From a social work perspective, protest
is considered a macro-level practice, that works to support clients by interventions at systems
that oppress them. Therefore, in combining those two aspects, we will use a concrete definition
that protest is an intervention that draws attention to a particular issue or group of people in the
hopes of changing the systems that oppress them. Protest might appear in a variety of ways,
including, but not limited to, speaking to representatives/lobbying, marches, refusing service
from a particular group or organization, artistic expression (music, dance, physical art, etc),
violence, destruction of property, or even war. Again, all in the hopes of disrupting society to
draw attention to an issue but what is able to make a protest different from another is how the
leading figures of the movement choose to disrupt society.
Firstly, why protest? Why disrupt society? Why would major players choose to respond
this way to a situation? When we think protest as a response to injustice, we think of some of the
greater social movements in American history that shaped our society today. We think of how
the injustice has inspired people to demand change after being pushed to the breaking point of a
societal issue. Some examples include the Me Too movement, as a response to sexism and
sexual harassment in the work place, or gun restriction due to gun violence and mass shootings.
For a brief context of successful protest that inspired legislative change, we will be looking at the
Suffragist movement of the early 1900s and how it influenced the 19th amendment.
Suffragists and the 19th amendment
Starting in 1840, the Suffrage movement worked to legally allow a women’s right to vote
in government elections. While the movement lasted nearly 100 years, my focus is on the events
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that led to the creation of the 19th amendment from 1910 onward. Presented by mainly middleclass white woman, the Suffrage movement was fostered by both moderate and more militant
groups (National Women’s History Museum, n.d). By the 1910s, the National American Women
Suffrage Association had over one million members, who were key figures in lobbying
congressman, President Wilson and other legislative offices around the country. Also working
was the National Women’s Party, a more radical group known for picketing the White House
and President Wilson. Many of these women were arrested and imprisoned for protesting a
sitting President and were not a popular group considering that all this was happening during
World War One.
Once the war was over in 1918, President Wilson addressed the Senate about adopting
women’s Suffrage. Soon after in 1919 the United States senate finally passed the 19th
amendment and begins the ratification. One August 26th, 1920 the senate ratifies the 19th
amendment, making it into law with three fourths majority (National Women’s History Museum,
n.d.). Throughout this process, the suffragists were there, listening to the senate meetings,
writing and distributing pamphlets in support of the women’s right to vote, picketing government
offices, and getting arrested or charged with a variety of misdemeanors. Ultimately their
continuous presence, and protest of the system that impeded their right to vote, is what kept the
issue in the. Eventually inspiring members of society and government to act towards a better
society where everyone is equal and everyone is appropriately represented by their government.
Focused on Injustice - Violence Against Indigenous Women
Based on this understanding protest as a response to a social issue, I will shift my focus to
the current crisis of missing and murdered Indigenous women, and the high rates of violence
against this particular group. This injustice has been prevalent among and within Native
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communities, but is largely ignored by broader society, media, and politicians. By researching
and analyzing this issue, I aim be able to understand how modern protest has responded to
modern injustice. Note that for the following pages of this paper, I will discuss rates and
examples of violence against Indigenous women including physical and sexual violence, as well
as murder.
Within the United States, Indigenous women are 2.5 times more likely to be raped or
sexually assaulted in comparison to other women in the United States (Amnesty International,
2007). Where less than 1 in 5 American women will be raped in their lifetime, the US Department
of Justice states that the number goes to 1 in 3 women when applied to Indigenous women
(Amnesty International, 2007). Sadly, these numbers are most likely inaccurate, as many
Indigenous women do not report sexual violence or crimes against them. One survivor of sexual
violence stated, “Most women who are beaten or raped don’t report to the police. They just shower
and go to the clinic [for treatment]” (Amnesty International, 2007, p. 3). Barriers in reporting often
include the fear of breaking confidentiality, fear of retaliation, or the lack of confidence that these
reports would even be taken seriously by the authorities (Amnesty International, 2007). As based
on the historically violent relationships between government agencies, tribal authorities, and
systems that can actually get justice for victims, they are often deterred from reporting these
crimes. As why would you trust an agency who has repeatedly abused its power?
These crimes against Indigenous women, particularly in cases of rape, are exceedingly
violent. Amnesty International, conducted a recent study that showed that 50% of Native American
women showed aggressive physical injuries as a result of the assault, where other communities of
women have sustained injuries as a result of rape at a rate of 30 (Amnesty International, 2007).
Unfortunately, it is near impossible to adequately respond to cases of sexual violence, as the federal
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government has underfunded tribal justice systems, and “prohibited tribal courts from trying nonIndian suspects and limiting the custodial sentences,” for these crimes (Amnesty International,
2007, p. 8). Prosecuting non-Native offender becomes exceedingly difficult, as to achieve justice
victims of the assault must combat the complex system of tribal, state, and federal law. The system
is difficult to navigate and this interrelationship between the three systems constantly “undermines
equality before the law and often allows for perpetrators to evade justice,” (Amnesty International,
2007, p. 8). And, if the victim of violence is able to work through the systems and achieve justice,
event those who are successfully prosecuted are often given the maximum sentence of only 1 year
for their crimes (Amnesty International, 2007).
Sexual violence is not the only crime committed against Indigenous women. One study
found that more than 65% of Native American women have experienced some form of
interpersonal violence, with many of the sampled group reporting childhood physical abuse, rape,
domestic violence, and other forms of victimization (Weaver, 2009). Another common form of
violence though that was not, however, included in the study, is homicide. Murder is the third
leading cause of death for Indigenous women according to the Urban Indian Health Institute (UIHI,
2018). Victims can range from those in their infancy to elders, and across a survey conducted in
71 cities in the US. Minnesota is one of the top ten states with the most amount of cases of missing
and murdered Indigenous women (UIHI, 2018).
One case that was recently discussed in our news cycle was the murder of Savanna
LaFontaine-Greywind. In Fargo, North Dakota, Savanna was eight months pregnant when she
disappeared in August of 2017. She was lured by her upstairs neighbor for a sewing project. After
getting into a heated argument with the alleged preptrators, Greywind was pushed to the floor and
fell unconscious. The female offender then took a small utility knife and preformed a C-section
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while Greywind was being held back with a rope around her neck by the male offender. Savanna
was alive at the time of the C-section, but soon would die. The coroner report was unsure if it was
due to blood loss or strangulation, so it is unclear which preparator actually killed her, the woman
who performed the C-section her, or the man who strangled her. Savanna’s body was then later
found by kayakers in the Red River, separated and in trash bags. She was only identifiable by a
tattoo she had on her ankle. The offenders then kept the baby, claiming that the child was given to
them by Savanna who wanted to run away from her partner. Thankfully, the child is now in the
custody of her father, Savanna’s partner for a several years. Savanna was 22 years old at the time
of her murder (Olson, 2018).
The couple responsible for Greywind’s death were tried separately. The female offender
plead guilty to the offense and admitted to intentionally preforming the C-section in hopes of
keeping the child. In February 2018 she was sentenced to life in prison without the possibility of
parole (Kolpack, 2018). The male offender was tried and was charged with conspiracy to commit
murder as he admitted in helping cover up the crime by disposing of the body but apparently had
no previous knowledge of the plan to kill Savanna and take her baby. He was acquitted of the
crime in September 2018, even though his true involvement in Savanna’s death remains deeply
suspicious (Kolpack, 2018). Since this, there has been no further investigation to his intention in
the murder and he still lives in North Dakota.
These acts of violence are far from occasional. In the Urban Indian Health Institute’s
recent study, they found “506 unique cases of murdered or missing” women and girls across the
US – 128 were missing persons cases, 280 were homicide cases, and 98 remained under
unknown status (UIHI, 2018). Of those cases, Minnesota has seven cases of missing and 13 cases
of murdered Native women, which at the time of the source’s publication, still were unsolved
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(UIHI, 2018). Although this crisis issue is not limited to only a few states, is very present here in
the Midwest, and especially in Minnesota.
Protest as a result
Due to the magnitude of this issue and the clear and present danger that many Indigenous
women still face, outrage and anger have been common, and justice has been asked for by many
in the community, and not just Indigenous women, in fact, many family and friends of victims
have shared their voices and perspective, and the shared goal of change. Famously, this
movement from Amnesty International: Canada has influenced the United States in adopting No
More Stolen Sisters and the creation Maze of Injustice Movement, and remains partnered with
Amnesty International. Each of these movements works to organize the stories and perspective
of missing and murdered Indigenous women and their families (Amnesty International, 2007;
Amnesty International, 2019). Specifically, these movements highlight the limitations faced by
tribal authorities and the complex jurisdiction restrictions that impede the justice process for
prosecuting offenders and supporting victims. Activists within these movements argue that by
ignoring these issues, the US government is “violating these women’s human rights,” by failing
to properly adopt the United Nations Declaration of the Rights of Indigenous People (Amnesty
International, 2007; Amnesty International, 2019). No More Stolen Sisters and Amnesty
International have used their platform to continuously share the stories and perspectives of many
Indigenous women who are still missing or have been found murdered. Often this is done
through vigils in state capitols, at the places their bodies were found, or many at the scared
spaces for the tribe, such as the Red River where Savanna Greywind’s body was found. These
protests work to provoke clear emotional connections to this tragedy by allowing them to take
place in public areas. Ultimately, the protests force viewers to not just walk past but making
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them bystanders to injustice thus reinforcing the narrative so that these women no longer are
ignored by society.
Other protesters have turned directly to our nation’s capital in order to a receive some
sort of acknowledgement. In April 2019, a protest was held outside of the National Museum of
the American Indian in Washington DC. Artist and activist, Jamie Black who partnered with the
museum, prepared a new installation of 40 red dresses that were hung outside of the museum as
part of the REDress Project. Each dress symbolizes a story and active case of missing and
murdered Indigenous women within the United States (Tubah, 2019). Black understands the
empty dresses to “connect to the absence of these women, but also to the power and presence of
these women through the red dress,” (Tubah, 2019). Black has also been active in addressing this
crisis in Canada, where Indigenous women have also struggled with high rates of crime and
violence against them. The REDress Project or the “re-dress” project, highlights to word itself as
a “means to put right a wrong, and Indigenous women have been experience injustice in North
American for hundreds of years,” (Tubah, 2019). In this case, the artist is using her platform and
artwork to protest a widespread social injustice. With the partnership of a group focused on
addressing a similar cause, she has been able to create a visual representation of this issue, and
why it should be addressed by legislative officials and broader society.
Additionally, this issue has also been included in the annual Women’s March around the
country. Along with addressing other subjects such as racial inequality, reproductive rights, and
immigration reform, many used the national Women’s March to draw attention to violence
against Indigenous women and women altogether. The issue is continuously addressed by
protestors since the first march in January 2017 as a way of including their voice and perspective
into this widely known and national movement. Specifically, this group along with many other
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victims of violence were looking to encourage the reauthorization of Violence Against Women
Act (VAWA) that works to protect all women of situations of violence and violent offenders.
However, dramatic change would need to be made to the legislation to better support tribal
nations and Native women who have experienced violence.
Policy/Legislation as a result
Due to these protests, and growing social movements, some legislators and policy makers
have responded to their constituents to support the issue. For example, in the case of Savanna
Greywind, her death affected many people in her community, notably Senator Heidi Heitkamp and
Senator Lisa Murkowski. Both politicians during their times in office have publicly supported
Savanna’s Act, a legislation that is to improve the interaction between federal, state, and tribal
authorities to benefit the pursuit of justice for missing and murdered Indigenous women. This is
the first act of legislation to specifically address the issue and was unanimously passed in the
Senate but was stalled in House of Representatives. It did not pass in time for the end of the
legislative session but Sen. Murkowski plans on re-introducing it in the coming year (Schilling,
2018). The legislation if made into law will “allow tribal access to certain federal crime
information databases,” “requires the DOJ, Interior, and HHS to solicit recommendations from
tribes on enhancing the safety of Native women,” and “requires the creations of standardized
guidelines for responding to cases of missing and murdered Native Americans,” (Maclean, 2018).
All of which must be included in an annual statistical report to Congress, (Maclean, 2018).
Within this most previous legislative session, activists have advocated for dramatic change
to be made to the VAWA. Ideally, there would have been a reaffirmation of tribal provisions, that
have been included in previous drafts of the legislation but now with the inclusion of sexual
violence, sex trafficking, stalking, and assault to the list of crimes tribal nations are allowed to
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prosecute (VAWA, 2019). Therefore, specifically encouraging cooperation between federal, state
and tribal systems to prosecute all offenses that are committed on tribal land, which would include
prosecution of non-Native offenders (VAWA, 2019). This would be an incredible step in
supporting Native American women. Finally, survivors and victims of violence would be able to
have their day in court and share their stories, even if they aren’t there to do it themselves.
Unfortunately, this legislation has now expired, and must again go through the legislative process
for there to be effective change in supporting Indigenous women.
Also, federal level systems are not the only ones actively responding to these protests and
social movements looking for change. Many tribal communities have adopted a variety of
standards that are used support their female population. For example, the “Tribal Community
Response When a Woman is Missing: A Toolkit for Action,” was uploaded to the National
Resource Center to Enhance Safety of Native Women and Children in 2018 and offers an
immediate response to the situation (National Resource Center to Enhance Safety of Native
Women and Children, 2018). It follows a clear format of questioning the circumstance and guiding
professionals to look at all perspectives of the crime, therefore helping police or authorities develop
a comprehensive assessment of the incident. It includes questions of is the person missing against
her will? Is there a clear reason for disappearing? And did violence play a role (National Resource
Center to Enhance Safety of Native Women and Children, 2018)? Ultimately this has been able to
help tribal authorities approach a missing persons case with some form of standardized practice
that can easily be adapted into a format that can be understood for a national database. As of the
time of writing this, there is no standardized database using the Toolkit that I have been able to
analyze.
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Closer to home in Minnesota, in December 2019, Governor Tim Walz and Lieutenant
Governor Peggy Flanagan have committed a task force to investigate the prevalence of violence
against Indigenous women and girls (Van Oot, 2019). The task force will work across Minnesota
and look closely at the issues many communities are currently facing in their investigations. The
group was set to start at the beginning of 2020 and currently have no published reports regarding
any findings.
Ideally each of these legislative actions are able to work appropriately in the future in
supporting Native American women. The ultimate goal is to protect them, their families, and their
communities from violence and violent offenders. However, even though there has been some
political action made, there is still a long way to go before violence (and the systems that encourage
violence) are eradicated from society.
Injustice at St. Kates
Having now seen how social movements have long fought injustice through protest as a
means for real change in society, I would like to offer my own protest on an injustice that St.
Catherine University has recognized only recently and only to a small extent. In the following
pages I will share a largely unknown history of St. Kate’s as understood through its land,
highlighting the significance of the place before we or even the Sisters of St. Joseph were
occupants.
Overall Land History
Historically, Minnesota is the ancestral land of the Dakota people, and respectfully
known as Mni Sota. For centuries Dakota tribesmen, women and children lived here, migrating
freely up and down the Mississippi and Minnesota Rivers, following the buffalo their primary
food source. And one of the most sacred places in Dakota life, was the meeting of the two rivers
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at what is known as Bdote (Minnesota Historical Society, n.d). Bdote is the believed birthplace
and genesis of the people, and where for generations they would return to, birth their children,
and celebrate the life that has been given to them because of the waters and this land. This place
was a space for worship, celebration, and gathering that was an important part of all lives of
Dakota people. was until the westward colonization of the plain states that this way of life was
uninterrupted.
In 1805, one hundred years before the first classes of St. Catherine University were
offered, Fort Snelling was built as a new military encampment on the banks of the Mississippi
and Minnesota Rivers, directly looking over Bdote, now named Pike Island. The military reserve
established the same year held most of the waterfront of what now makes up the Twin Cities,
likely reaching all the way to downtown Minneapolis and Lake Bde Maka Ska, as shown in
Figure 1.

Figure 1: Fort Snelling Military Reserve (Minnesota Historical Society, n.d.)
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Fort Snelling was built and used to consolidate the presence and power of the United States
government. It was established to assert power through colonialist presence in the region to
encourage westward expansion of white settlers under the ideals of Manifest Destiny. As more
and more settlers were coming into the state, the movements of Dakota people became more and
more limited as mandated by the first treaties between the Dakota and the Minnesota political
leader.
One of these settlers who was encouraged and eventually settled here in St. Paul was
William R. Marshall. Who was a clearly wealthy settler, in 1855, records show had bought most
of the western part of St. Paul that had been annexed by the Fort Snelling. According to various
land deeds and warrants from the state archives, his purchase included the south western corner
of section nine, the exact location of St. Catherine University today. Marshall is on record of
having purchased nearly every part of western St. Paul, south of what is now Marshall Avenue to
the banks of the Mississippi River. He was the first settler to own and occupy the land and would
eventually become Governor of the state is 1867.
The next record of land ownership of St. Kate’s comes from a land map from 1867, and
shows the owner as a man named O. Conrad. For some context, at this time, the Dakota people
were being expelled from the state as a result of the US Dakota War. The war ended with the
largest mass execution in history United States with 38 Dakota men hung together in Mankato on
December 26th, 1862 (Minnesota Historical Society, n.d.). All while a makeshift concentration
camp was built to contain thousands of Dakota women and children at Fort Snelling. They would
stay there until April 1863, prompted by Minnesota’s Governor Alexander Ramsey who signed
the Indian Removal Act, which would be carried out until 1870 by our own William R. Marshall.
M
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With little record of Conrad, all we can say for certain was that he bought the land some
time previous before 1867, and then sold it before the next clear ownership of the land. From the
St. Kate’s archives we are able to see that beginning in December 1889, a series of purchases of
the land from “widowed,” and “unmarried,” women were registered in Ramsey County (St.
Catherine University Archives, 1889). Through review of the archives, the first purchase of the
land was by a woman named Magdalena Staffz. She was the first to buy the land for the school,
“St. Joseph’s Female Academy,” along with several other women at the same time (SCU
Archives, 1889). This is the first clear link to the Sisters of St. Joseph owning the land, as either
Ms. Staffz had joined to group in her widowhood or worked as a donor for the CSJs. Eventually
the school was further developed by Sr. Seraphina Ireland and eventually would become the
College of St. Catherine that we know today (SCU Archives, 1889). By 1905, the school was
established by the CSJs with the donation of $20,000 from Hugh Derham to build the first hall
and offer women higher levels of education in a variety of fields (SCU Archives, 1889).
However, throughout this changing ownership of the land, the Dakota presence and
history of Dakota people on the land lasted for decades. As highlighted previously, St. Kate’s sits
on a path that would lead Dakota people to Bdote. Based on an article written in 1973 for the St.
Kate’s Wheel, the Dakota presence was understood through the ecological landscape of the
school. Author Cindy Dittberner in her article “Study relates Indian folklore with Dew Drop”
explains the apparent myth of Dew Drop Pond. The legend begins with a Dakota man named Le
Paheu who was used a marked path to find his sweetheart on the banks of the Mississippi River,
and saw white settlers coming to steal his land. These white settlers where examining land, and
in seeing Le Paheu they followed him to the land that now marks the spot just before the Our
Lady of Victory Chapel. Le Paheu “realizing the fate not only of himself and his kinsfolk, but all
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of his race, cried aloud and wept. Le Paheu had never wept before nor had any of his people …
but now all of the emotions of generations swelled up and Le Paheu’s tears were so many that
there still remains a trace of them,” (Dittberner, 1973). This legend refers to that Le Paheu’s tears
formed what is now Dew Drop.
However this is only a legend, therefore many do not see this as true history of the land. it
What we do know is true is that this land contained markers, which were present on this campus
up until the 1980’s. Historically, Dakota people would mark their way by tying down a willow
tree with red cloth. This tethering allowed the willow to grow in a bent form, as a way of
representing to all Dakota people that they were on the right path home. In another Catherine
Wheel article, campus historian and geographer, Richard Kingman stated, “three major trails
were originally trampled and beaten down in this area of St. Paul,” (Wagner, 1967) to be used to
lead Dakota people to Bdote. The following is an undated picture of the St. Kate’s own bent
willow tree as pictured with CSJs Sister Zoe, Sister Jeanne Pierre, and Sister Jennifer with a few
students.
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Figure 3: The land today, 2019 (Photo by author)
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With this marker and clear connection to the past, we see this history of the space that is
greater than the 115 years we have occupied it (Figure 2). It is evident that the land had a
purpose and a sacred signature before we, the CSJs and other settlers came to take what was
already occupied. Therefore, based on presented evidence and hundred plus year history of the
land before we ever were here, I believe that is critical that we actively acknowledge who was
here before us. I call for formal land acknowledgement every year and the incorporation of a
dialogue among students and faculty and honoring the land for what it has provided for us.
As members of the St. Kate’s community, we are all taught the values of recognizing
injustices in the world and calling them out. But here, we have failed to do this. Given that, to us
this land acts as a means of empowerment and way of seeking justice for women through
education and social action, we have actively restricted the narrative to only how the land has
served us, not how ourselves and others have served this land. By acknowledging the history of
the land, we recognize that space as it greater than ourselves, and that it will always have this
significance, as it did before we were here, and will have long after we are gone. None of us are
above choosing to ignore injustice, and currently that’s what we are doing. Thankfully that the
University administration has worked and is working on developing a formal land
acknowledgement to be presented at gatherings such as start of term, graduation, honors and
awards ceremonies. But there has been no formal incorporation into campus life. I would like to
encourage a formal message or acknowledgment to be included in St. Kate’s life and community.
Possibly through the creating a physical space that is dedicated to recognizing the significance of
the land, possible scholarship to Native students, open discussion on acknowledging the
injustices that we have perpetuated by our silence.
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This is not an impossible task. In looking at other universities in our area, both
Macalester College and Metropolitan State University of committed to land acknowledgment
and have used the event as a platform to highlight injustice against Native Americans. They have
also created initiatives to better support their Native students.
Why fight injustice with protest? Does it work?
Overall, we can see the impacts that protest has on our society and justify them as a
reasonable response to injustice. Protests and social activism are the direct results of an injustice
or an unjust system, and therefore challenge them by disrupting societal norms and effectively
drawing attention to the issues at hand. Considering what we have previously found, today
protests have been able to successfully bring about change that supports victims of violence and
prevents violence from occurring. Similar to the consistent work of the suffragettes, today
activist looking to end violence against Indigenous women have been persistent in speaking to
their legislature, telling the stories of those effected, and demanding change at all levels of
government and communities. Consider, if it weren’t for the death of Savanna Greywind, North
Dakota would never have had Savanna’s Act, if it weren’t for the dozens of cases here in
Minnesota, Governor Walz may have never created his MMIW task force. And especially if
thousands of women remained silent about the trauma and violence they have suffered, we
would never have the Toolkit for Action, or the recent revisions of VAWA. Informing policy and
legislative action sometimes takes more than voting, and in these cases, we are strongly
encouraged to use our voices and our actions to motivate others to change.
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